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In the early morning of 23 January 1581, Katharina Vetscher
called her husband down from his study. Accustomed to the
help and care of his third wife, Martin Crusius (1525–1607)
appeared immediately, only to find three men waiting on the
stairs: two Greek pilgrims and their interpreter from Leipzig.
The two foreigners, originally from Santorini, had been forced
to flee their island after Ottoman corsairs had raided one of its
castles in 1577. Their subsequent travels had brought these two
men, Andreas and Lucas Argyrus, to various places, including
Rome, Paris, Trier, Mainz, Augsburg, and Munich. Although
their particular route was probably not predetermined, their
arrival on Crusius’s doorstep was most certainly not acciden
tal either. The goal of their journey had been to collect alms
to ransom family members, whom — as their papal letter of
recommendation asserted — certain Ottomans kept hostage in
Tripoli, present-day Lebanon. A hefty sum was needed to guar
antee the captives’ freedom. Crusius, a professor of Latin and
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1 Universitätsbiblio
thek Tübingen (here
after UBT) Mb 37, fol.
85, GH57–76. Crusius
spec ific ally kept this
manus cript for record
ing and archivi ng
docum ents and other
evid ence related to
contemp orary Greek
civil iz at ion. The notes
on the Greeks (“Graeci
Homines”) who visi ted
Crusius are found after
page 85 with a sepa 
rate pagin at ion. These
pages will herea fter
be referred to by the
abbrev iat ion GH.

Greek at the University of Tübingen, recorded this interaction
in minute detail in his notebooks, describing the length of their
stay as well as the conversations they shared.1
Encounters such as this one do not gene ra lly appear in our
accounts of the Holy Roman Empire. These two Greek Ortho
dox Christians were neve rtheless by no means an anoma ly.
Between 1579 and 1606 over sixty Greek men and women
made their way to Tübingen. Crusius fed these trave le rs,
offered them beds for the night, arranged perm ission for
them to collect alms at the local church, wrote them lett ers
of reco mm end ation, and subjected them to lengthy inter
views about their life and lang uage, their relig ion and cult ure.
In return, these Greeks helped him read and unders tand his
sizea ble collection of vernacu lar Greek books and enabled
him, over time, to gain a good command of the lang uage they
spoke. They clarified the manu scripts, letters, and written
docu m
 ent at ion that Crusius’s other informants, who resided
in Istanbul, had sent to Tübingen. And they told their host —
freq uently over lunch or dinn er — about the complexities of
Greek life under Ottoman rule. All this informat ion, so diverse
in nature, presented Crusius with an astoundi ngly broad por
trait of Ottoman Greek socie ty, full of color and pers pect ive,
rich in details and exper ie nces.
These encounters are the subject of this article. Needless to
say, full details of allvisits are too numerous to be listed, let
alone discussed in any substantial detail. Instead, the focus
here is on using a few exemplary cases to uncover a set of gen
eral patterns and to grasp how a single early modern individual
exper ienced one of the period’s many flows of people. Not only
does such a historical excavation help us recover the lives of
a group of itinerant Greek Orthodox Christians whose adverse
circumstances had forced them onto the road but whose move
ments rarely appear in our archival records. It also teaches us
something about the global dimensions of sixteenth-century
Lutheran Germany: the social conglomeration, or Gemeinschaft, that emerges from Crusius’s docum
 ents is one that is
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heterogeneous and permeable, open to the world, and part
of the great tidings of its time. Examining Crusius’s Nachlass
also affords new insight into the ways in which early modern
scholars studied cultural and religious difference. Knowledge
in Crusius’s Tübingen home was made by examining books
and other objects; through moments of collaborative reading;
through listening and hearing attentively; through observation
and other forms of visualization; and even by tasting. Crusius
may have been a classicist by profession, but he was an ocular
centrist by conviction and one who valued highly trained ears
as well. His was a “hybrid hermeneutics”, to borrow the words
of Lorraine Daston, a method in which practices of observing
and reading, first- and second-hand exper iences, merged.2 But
such forms of knowledge-making were, as we will see, possi
ble only because of the particularly gendered organization of
his household. The silent labor of its female members enabled
Crusius to receive so many informants for so long and to reap
the fruit of their conversations.

2 Lorraine Daston,
“The Sciences of the
Archive,” Osir is 27.1
(2012): 156-187 at
156.

My diss ertation and current book project, upon which this
artic le is based, traces Crusius’s invest igat ion of the lives and
lang uages of the Ottoman Greeks in greater depth. It not only
exami nes the conv ers at ions he had in his gend ered househ old
with this othe rw ise undocu m ented group of Greek Orthodox
Christ ians but also studi es an unlikely and ultimately unsuc
cessful exchange of letters between schola rs in Tübingen,
including Crusius, and none other than the Greek Orthodox
Patriarch himself. It reconstructs how Crusius read books
about Greek Orthodox Christ ianity and all perio ds in Greek
hist ory, from antiqu ity all the way to the Ottoman period. It
illum inat es how the symb ios is of schola rs hip and sociab il
ity in early mode rn Tübingen offered Crusius the resources
and manp ower needed to develop his ideas. And it analyzes
how Crusius, not witho ut diff ic ulty, brought his findi ngs into
print in his Turcograecia. This import ant though now largely
forg ott en work offers a pene t rati ng vision of Ottoman Greece
that stood at the crad le of what has been called the “tyra nny”
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3 Eliza Mariam Butler,
The Tyranny of Greece
over Germany: A Study
of the influe nce exer
cised by Greek art and
poetry over the great
Germ an write rs of the
eight eenth, nineteenth
and twent ie th cent u
ries (New York, 1935).
4 No mode rn biogra
phy exists. For the
fullest account of Cru
sius’s life, see: UBT Mh
443 (his history of his
fami ly), UBT Mh 466
(his nine-volu me diary)
and Veit Müller, Oratio
de vita et obitu ... M ar
tini Crusii (Tübingen,
1608), which is largely
based on the diary and
the fami ly history.

of Greece over German cult ure: the admirat ion for an imag
ined Greek past and prese nt that has enthralled gene rat ions
of write rs and schola rs to this day, includi ng, most famously,
the nineteenth-cent ury philh ell enes. 3 Tracing how this one
scholar, from the comfort of his Tübingen home, and with
out ever trave ling, studied a sing le culture that was not his
own thus allow us to see how some of early modern ity’s most
transf ormat ive changes — from relig ious turm oil to dramatic
globa li zat ion and forced mobili ty — perm eated all laye rs of
socie ty and in the proc ess fund am ent ally expanded the hori
zons of those exper ie nci ng them: to travel, the case of Crusius
sugg ests, one need not trav erse vast dist ances. Encountering
the other could take place simp ly sitt ing at home in a corn er
of your study, waiting for a visi t or.
I. Martin Crusius: Lutheran Philhellene

Martin Crusius was born in 1526 in Grebern near Bamberg,
in prese nt-day Bavaria, to Maria Magdalena Trummer and
Martin Kraus. 4 He came of age in a divided world: his father,
a min
i s
t er who had embraced Luther
a n
i sm after hear
i ng
Luther speak in Wittenberg, was comp elled to relocate his
fami ly often duri ng the unsett ling early decades of the Refor
mation. Eventually, the fami ly set up home in Württemberg,
after Duke Ulrich (1487-1550) had offic ially introd uced the
evang eli c al movem ent there. In 1540 Crusius enrolled at the
local grammar school in Ulm, a free imper ial city, and started
learning Greek. Five years later he was sent to Strasbourg,
where he received the most cutt ing-edge humani st educat ion
in Northern Europe at the famous Protestant gymnas ium of
Johannes Sturm. In 1554 he accepted the vacant posit ion of
rect or at the Latin school in Memmingen, a posit ion he left
in 1559 to become a prof ess or at the University of Tübingen.
Crusius stayed in Tübingen until his death in 1607. He mar
ried three times and had fift een child ren, only one of whom
outlived him. His Latin and Greek grammars for pupils were
published in the 1550s and 1560s. The aforem ent ioned Tur-
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cograecia was printed in Basel in 1584 and was followed by
the Germanograecia (1585), a samp le of the fruits that Greek
studi es, according to Crusius, had borne in Germany. Another
work that he is known for today is the Annales Suevici (1595–
96), a mass ive hist ory of Swabia, in three parts, that cont inu es
to be one of the main sources for the sixt eenth-cent ury his
tory of this region. Crusius hims elf cons ide red the serm ons
he coll ected in the Corona Anni (1602–03) his main cont rib u
tion to the world of print.

5 UBT Mh 466, volume 1,
fol. 642.
6 Ulrich Moennig, “On
Martinus Crusius’s Col
lection of Greek Ver
nacular and Religious
Books,” Byza nt ine and
Modern Greek Studies
21 (1997): 40-78.

Greece was Crusius’s life
long obses
sion. He taught Greek
grammar and poetry for nearly fifty years and apparently with
tremendous success: his explications of Homer were so pop
ular that the university had to break down a wall of the lec
ture room at some point to accommodate allenrolled students.
He also innovated. Crusius was by his own account the first to
teach the Greek vernacular in Germany. His library, of which
nearly 700 items have survived, contained texts from allperi
ods in Greek history, from ancient tragedies to Byzantine histo
ries, from the writings of the Greek Church Fathers to medieval
saints’ lives. Every bit of news about the Eastern Mediterranean
that reached Tübingen was systematically recorded in his diary,
as were the receipts of objects from those regions, including
coins, paintings, and other gifts. Crusius exchanged dozens of
letters with high-ranking Greek Orthodox ecclesiastics living
in Venice and Istanbul — and he cherished these interactions
with an affection that was allhis own: his daughter Theodora
was named after one of the Greeks from whom Crusius learned
a tremendous amount. He commemorated the day of the Fall
of Constantinople, despite being unsure in which year it had
occurred, as often as he enthused about his self-professed phil
hellenism: “I could rightly,” he once wrote, “be said to be drunk
with love for Greek affairs.”5
Ulrich Moennig has determ ined that Crusius also owned one
of the large st and most important collections of vernacu lar
Greek books and manu s cripts north of the Alps. 6 In many of
these books, which he often acquired through Lutheran con
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7 UBT Mb 37 fol. 85,
GH9.

tacts livi ng in Venice or nearby Padua, Crusius spun a dense
web of marg inal annotations, enriching them with detailed
traces of his schola rly pract ice. It was after the batt le of Lep
anto in 1571, in which so many Christians lost their lives,
that Crusius first began readi ng these vernacu l ar Greek texts
with great determ ination. Making prod uctive use of them,
howe ver, was hard, not least because Crusius could not read
them. His first attempt at worki ng through some of them was
unsati sf act ory: the spec ific meani ng of many words escaped
Crusius, leavi ng one to guess what he made of the texts them
selves. So how did this sixt eenth-cent ury prof ess or worki ng in
a small German univ ers ity town event ua lly mast er the Greek
vernacul ar?
The solution presented itself sere nd ipitously: on 21 Febr u
ary 1579 an indiv idu al from Cyprus by the name of Stamatius
Donatus found his way to Tübingen. Crusius invited him into
his home and for the next seven days used him as his own liv
ing “lexic on.” 7 Day after day Crusius asked Donatus to explain
more and more vernacu lar Greek words, eventua lly filling
up no fewer than forty-seven pages of his noteb ook with his
guest’s explic at ions of the Greek vernacu l ar. This did not hap
pen only through conv ers at ion. Together the two men marked
their way through prec isely the vernacu lar Greek books that
had baffled Crusius earlier: they read his copy of the 1546
vernacul ar Greek edit ion of the Flower of Virtue, originally a
widely-read fourt eenth-cent ury Itali an antholo gy of vices and
virt ues; the 1564 edit ion of the Apollonios, a hugely popu lar
folk epic that recounts the tria ls and advent ures of Apollonius,
prince of Tyre; the 1526 vernacu lar Greek parap hrase of the
Iliad; and the Tale of Belisarius, a medie val text on Emperor
Justinian’s celeb rated gene ral. It had taken Crusius years to
study these books on his own. Now, in a week, Crusius took
down an impress ive total of more than 2600 vernacu l ar Greek
words and phrases.
Evidently Donatus was exactly what Crusius was looking for.
Little did he know, howe ver, that Donatus was only the first
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of a string of Greek Orthodox Christ ians who would help him
read his Greek books and develop his command of the Greek
vernacu lar. Nearly every one of Crusius’s visitors explicated
words from the Greek books in his coll ect ion: in Janu a ry 1581,
for exam
p le, Andreas Argyrus guided Crusius through at
least four mode rn Greek chapb ooks; in April 1582 Alexander
Trucello helped Crusius under
s tand another book in his
library. In June of that year Crusius read no less than ten
books and some manu s cript lett ers with Calonas. Darmarius
explicated words from another four of Crusius’s vernacu lar
Greek books. With Johannes Tholoitis from Thessaloniki Cru
sius poured over another three works in 1585. Later that year
Mauricius glossed at least four of Crusius’s books. 8 One of
Crusius’s guests even gave him an outline of a vernacu lar
Greek romance he had heard of but did not yet own. 9 On a
basic level, then, these encounters were centered around
one or more of the many vernacu l ar Greek books in Crusius’s
poss ess ion and erected on mult ip le coll aborat ive readi ng
sess ions.

8 Moennig, “On Marti
nus Crusius’s Collection
of Greek Vernacular
and Religious Books,”
67-69.
9 UBT Mh 466, volume 3,
fol. 674.
10 Andreas Kunades,
Ἄ νθος τ ῶ ν Χαρίτων
(Venice, 1546), UBT
DK I 6 4°, 10.

The marg ins of some of these texts reveal immense determ i
nat ion in the purs uit of knowle dge. Let us cons ider the 1546
edit ion of the Flower of Virtue, in which Crusius disc ove red
the myst er io us Greek word τὸ ναέλην. A first invest igat ion of
its meani ng paid no divi d ends: “None of the Greeks who was
with me in 1582 knew this [word],” Crusius noted sourly in the
marg in. Four years later Donatus, who had come back after
his first visit, told him it referred to a stork. A year after that,
in 1587, Gabriel Severus suggested it was some sort of greyish
bird. Finally, in 1589, another one of Crusius’s guests, Dama
tius Larissaeus, suggested yet another rend eri ng: eagle. 10 This
was knowle dge-making as pract iced in Crusius’s househ old:
over the course of seven years Crusius approached a sing le
page, even a sing le word, again and again with the same pur
pose in mind, always hoping that a new, yet similar, readi ng of
the same text with another gloss at or might unlock its lexi c o
graphical myst eri es. Sadly, which transl at ion Crusius decided
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Figure 1. In a copy
of one of his Greek
books, Crusius re
corded the differe nt
transl at ions that his
Greek guests gave for
an unknown Greek
word. UBT DK I 6 4°,
page 10.

11 UBT Mb 37, fol. 85,
GH51.
12 UBT Mb 37, fol. 85,
GH68.

to accept cann ot be inferred from the marg inal notes. He
comp iled explanat ions with conc ent rat ion and determ ina
tion, but often witho ut furt her comm ent.
The booki sh nature of these intera ct ions should not obscure
the fact that this was often a deeply oral proc ess. Donatus —
as Crusius duly noted in his descript ion of his guest — “could
not read or write” and knew only a few words of German. His
illite ra cy meant that he and Crusius had to interp ret texts
through a motley mix of lang uages, including Italian, Latin
and German, rather than transl ati ng from one lang uage into
the other. Crusius noted that Donatus would often use “ges
tures, his hands, and parap hrases” to eluc id ate spec ific words
and sent ences. 11 Similarly, the nearly three hund red words
that Andreas Argyrus explained to Crusius in Janu a ry 1581
came from the texts that he and Crusius read together, and
their explic ation often involved “examining the context” in
which they occurred. 12 On this occas ion, too, more than one
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lang uage and form of commun ic at ion was used: if they did not
talk in Itali an, Crusius spoke ancient Greek, Andreas a Greek
vernacu lar. That this was not always opport une is suggested
by the prese nce of an interp reter, Johann Friedrich Weidner,
who occas iona lly greased the wheels of commun icat ion. This
young man from Leipzig spoke Italian with the Greeks and
then turned to Latin or German when he spoke to Crusius,
tryi ng to ensure that nothi ng was lost in transl at ion. 13

13 UBT Mb 37, fol. 85
GH61.
14 UBT Mb 37, fol. 85
GH49.
15 UBT Mb 37 fol. 85
GH11.

Sometimes these coll aborat ive readi ng sess ions went far
beyond the mater ial book. It seems that any object in Cru
sius’s house could be brought to bear on his intere sts in the
social history of the Greek lang uage: at one point, the lyre
that stood in his study set off a conv ers ation about musical
term in olo gy; at another, Crusius took Donatus by the hand,
guided him through the house, and recorded the vernacu lar
Greek names of part icu l ar parts of the house and of indiv idu al
domest ic items that Donatus transl ated. In this way, Crusius
learned of the vernacu l ar Greek equiva l ents for the stab les, a
chand elier, a flour cabin et, an oven, a grater, and numero us
other objects. 14 Crusius learned thous ands of Greek words and
phrases through these coll aborat ive readi ng and quest ionand-answer ses
s ions. Topics of con
v er
s a
t ion ranged from
orthod ox theo lo gy to househ old items, from dress to topog
rap hy, from subjects that made his guests blush, to stock
phrases about the amount of attent ion women paid to their
appeara nce. 15 The knowle dge of the Greek vernacu l ar that he
acquired over the years was thus incredib ly extens ive, per
haps unpara lleled for the period. But it was also sere nd ipi
tous and by no means comp reh ens ive: Crusius had to make
do with what his guests knew and told him.
Just how important mastering the Greek vernacu lar was to
Crusius is also indic ated by the way he recorded what his
Greek guests told him: he not only took down these words in
the marg ins of his vernacu lar Greek chapb ooks and in two
sepa rate manu s cripts — his diary and a noteb ook that he spe
cifi cally kept for recordi ng Greek test im on ies — but at some
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16 For the lists, see:
Aldus Manutius,
Thesaurus cornu
copiae (Venice, 1496).
Crusius’s copy is cur
rently in the Beinecke
Library: BEIN Zi
+5551, copy 3. For an
analys is of this docu 
ment, see: Panagiotis
Toufexis, Das Alpha
betum vulgaris ling uae
graecae des deutschen
Humanisten Martin
Crusius (1526–1607):
Ein Beitrag zur Erfor
schung der gespro
chenen griechischen
Sprache im 16. Jh.
(Cologne, 2005).
17 UBT Mb 37 fol. 85
GH10.
18 UBT Mb 37, fol. 85
GH10, 18.
19 Martin Crusius, Tur
cograeciae libri octo
(Basel, 1584), 209. See
also: UBT Mb 37, fol.
85 GH13.
20 UBT Mb 37, fol. 85
GH10.

point he also decided to organ ize this mater ial in the mar
gins of his copy of Aldus Manutius’s 1496 Thesaurus cornu
copiae, itself a great lexi c og raphi c al work. Beginning in April
1579, a few months after the first Greek had visited Crusius
in Tübingen, he arranged the very same words that he had
copi ed down in conv ers at ion in four neat alphab eti cal lists of
vernacu l ar Greek words and kept updating this record as time
passed. Crusius thus enriched his copy of Manutius’s Thesaurus with nearly 18,000 vernacu l ar Greek words and phrases. 16
However, it was not just the sheer quant ity of words that mat
tered to Crusius. Engaging his guests in conv ersation also
made him more attuned than he would othe rw ise have been
to the hete rog en ei ty of the Greek lang uage. Crusius, perhaps
aware of the inability of print to commun icate the sound of
the Greek vernacu l ar (and of lang uage in gene ral), truly hung
on his guests’ every word. He wrote down words and phrases
pre
c isely as he heard them being pro
n ounced and thus
gained insight into the Greek lang uage in ways that simp ly
listing words could not. Hearing Donatus speak in 1579 and
Trucello in 1582 made him realize, for instance, that these
Greeks “pron ounced the theta as a phi in the Cypriot way.” 17
Probably at Crusius’s request, Donatus also elabo rated on
“the great varie ty of the Greek lang uage” and other lang uages
spoken on the island: Greek, Alban ian, Turkish, Italian, and
Armen ian were all spoken there and influe nced one another.
The Cretan lang uage was diffic ult to understand even for
other Greeks (not, Crusius realized, unlike Flemish for Ger
mans). 18 In rural areas, Donatus explained, farme rs added
unusual prefixes and suffixes to comm on nouns and spoke
what Crusius called “a more corrupt” lang uage. 19 In other
cases, Crusius labeled spec ific words as Turki sh loanw ords or
showed that he knew that some Greeks called their lang uage
romanika. 20 Ever the meticu l ous observer, he thus connected
lang uage and g eograp hy.
It is evident that Crusius could acquire this type of information
only through his Greek guests. Not only did they bring to life
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books that would otherw ise have remained mute but they also,
by virtue of being native speakers, testified to the diversity of
vernacular Greek spoken in the Ottoman Greek Mediterranean.
Yet it is not immediately apparent from the material exam
ined here that Crusius actually spoke vernacular Greek and, if
he did, to what degree of fluency. Nowhere in his docum
 ents
have I found evidence of him speaking primarily vernacular
Greek with his guests. Most likely, Crusius’s communication
with his guests resembled “the more mundane, quotidian real
ity of communication” in the early modern Mediterranean,
in whose complex linguistic ecosystem most individuals had
not mastered languages to perfection. Instead, according to
Eric Dursteler, to ensure effective communication individuals
“developed an ability to bridge ... linguistic differences well
enough” by learning languages phonetically.21 Communication
in Crusius’s home thus approximated polyglot exchanges in
Mediterranean ports where merchants from different linguistic
backgrounds tried to express themselves in a shared language,
the lingua franca, to facilitate communication.

21 Eric Dursteler,
“Speaking in Tongues:
Multilingualism and
Multicultural Commu
nication in the Early
Modern Mediterra
nean,” Past & Present
217 (2012): 47-77 at
76.
22 Liam Matt hew
Brockey, Journey to the
East: the Jesuit miss ion
to China, 1579-1724
(Cambridge, MA,
2007), 244, 246.

Crusius’s situ a tion was also emblematic of how many indi
vidu a ls in the early mode rn period learned fore ign lang uages,
a proc ess as conv ersational as it was textual, as oral as it
was aural. In the early mode rn classroom, stud ents learned
Latin and ancient Greek by listening to their teacher expli
cate texts, by taki ng notes, and by aski ng quest ions about the
books that were pres cribed as course mater ia ls. Such explica
tions of books, though supp osed to be done all in Latin, often
switched into the vernacu l ar for part or all of a sent ence and
then switched back. Those who, like Crusius, sought to inform
thems elves about other cult ures often started their inquir ies
by mast ering a lang uage in the way Crusius had: Jesuit mis
siona ries to China — such as Michele Ruggieri and Matteo
Ricci — attempted to acquire flue ncy in the Chin ese lang uage
by listening attentively as their Chin ese teache rs explained
basic grammar and vocabu lary from the schoolb ooks and
lang uage prime rs that they had acquired.22 The Franc iscan
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23 Miguel León-Portilla,
Bernardino de Sahagún,
first anthropologist.
Trans. Mauricio J. Mixco
(Norman, OK, 2002).
24 Gerard Wiegers, “A
Life between Europe
and the Maghrib: The
Writi ngs and Travels
of Ahmad b. Qâsim al
Hajarî al-Andalusî,” in
Geert Jan van Gelder
and Ed de Moor,
eds., The Middle East
and Europe: Encoun
ters and Exchanges
(Amsterdam, 1992):
87-115. For the role of
moriscos in teachi ng
Arab ic beyond the
Iber ian Peninsula,
see: Gerard Wiegers,
“Morisc os and Arab ic
studi es in Europe,”
Al-Qantara 31 (2010):
587-610.
25 Martin Crusius, De
Imperatore Romano
Friderico Ahenobarbo
Vel Barbarossa Oratio
(Tübingen, 1593),
unpaginated appen
dix. I would like to
thank Janika Päll for
bringi ng this book to
my attent ion.
26 UBT Mb 37, fol. 85
GH19.
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friar Bernardino de Sahagún similarly recruited a group of
knowle dgea ble elderly men from the Nahuatl commun ity of
Tepeapulco to explain their pict or ial form of writing to him
and to educ ate him about their cult ure and hist ory. 23 Perhaps
most comp arab le to the case of Crusius and his guests were
the Morisc os who, after their expuls ion from the Iber ian pen
ins ula, taught Arab ic througho ut early mode rn Europe — a
part icu larly well-documented case being that of Ahmad ibn
Qasim Al-Hajarī, who taught Thomas Erpenius some Arab ic
by readi ng a set of books with him. 24
One final snippet of evidence illustrates how these aural and
oral encounters offered Crusius penetrating insights into the
Ottoman Greek world and its languages. In 1593 a Greek Ortho
dox woman by the name of Antonia arrived in Tübingen with
her husband Andreas. At some point, for reasons left unspec
ified, she composed a Greek lament — in political verses and
addressed to Crusius — about the many hardships she had
suffered in her life. While accompanying herself “skillfully and
pleasantly,” this Greek woman “passionately” performed the
song twice, even though she had spent three years in captivity,
where “her teeth had been beaten out of her mouth.” 25 Such per
formances evidently brought the contemporary Greek world to
life in a way that hearing his other Greek guests speak could
not. On other occasions Crusius talked about Greece’s musi
cal traditions with his guests and learned that in some places
women engaged in singing competitions — in other words, he
was interested in folksongs long before they became a common
way to learn about a people and a culture.26 Songs like Anto
nia’s brought this musical world, this snippet of Greek culture,
directly into his home. Her performance afforded a rare oppor
tunity to hear in Tübingen some of the sounds and rhythms
that characterized everyday life in Greece. Antonia, then, made
audible what Crusius could otherw ise only know through oral
inquiry. It is telling that he reproduced the song — in full and
with a detailed note about Antonia’s performance — in one of
his publications.
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II. Virtual Witnessing and Forms of Visualization

Given the nature of these encounters, and the nature of lan
guage learning in this period, it should hardly come as a sur
prise that listening attentively was perhaps Crusius’s single
most important tool for expanding his understanding of the
Greek language. Nevertheless, Crusius’s encounters were not
only about language or about listening attentively to sounds
and their differences. Over the years his guests informed him
about other aspects of the Ottoman Greek world as well. Con
versation could quickly turn from explications of the Greek
vernacular to discussions about Greek Orthodoxy, the Greek
archipelago, or the demographics and religious landscape of
specific islands and cities. For these topics, too, Crusius har
nessed his skills as a listener, but in an altogether different way.
Even though conversation played a key role, his guests went
to great lengths to help him visualize the early modern Greek
world. In answering the questions Crusius put to them, they
directed the mind’s eye to the Hellenic world he was so pro
foundly interested in but had never visited. For alltheir glitches
and complexities, these exchanges enabled Crusius to see the
Ottoman Greek world, as it were, through the eyes of his guests.
In this case, too, the process of knowle dge-making often
started with a book. One of the most comp lex vernacu lar
Greek texts in Crusius’s collection was a nautical book that
contained the roads and distances between differe nt Medi
terran ean ports. This Portolanos, as such books are known,
had been printed in Venice in 1573 and had been acquired
by Crusius on Sept emb er 6, 1580 through an acquaint ance of
his named Hieronymus Vischer. This short bookl et was essen
tially an encyc lop ed ic list of Mediterran ean ports and their
surroundi ngs, a sort of vadem ec um for navi gat ors. It was also
a remarka bly comp lex text, writt en in an idiom that was both
techn ical and idio sync ratic. When he first read it, Crusius
could not unders tand it. Neither was his cont act in Venice of
much help in this respect: Crusius wrote to Vischer, request
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30 Πορτολάνος, UBT
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ing more vernacu l ar Greek books and attached a list of words
from the Portolanos “that some Greek [in Venice] should
interp ret.” Even if the response that Crusius received may not
have been unexp ected, it was cert ainly disa pp ointi ng: Vischer
told Crusius that not even Gabriel Severus, the Patriarch of
Alexandria, could unders tand the text. In fact, Vischer speci 
fied, the “dial ect of this Portolanos is only known to sailo rs.” 27
How, then, would Crusius ever be able to peruse this book?
His opportunity came in the summer of 1587, when a man from
Chania, by the name of Joannes Dondis, stayed in Tübingen for
no fewer than fifty-four days. Dondis “had been a sailor for years”
and thus offered exactly the type of expertise that the Portolanos
required. (He even showed Crusius the wounds he had suffered at
the Battle of Lepanto.) This man made the book speak to Crusius
in ways the latter could not have imagined. As they pored over the
book, Dondis informed his host about several Venetian islands,
often appealing to standards of direct observation: as they went
over the entry on the Gallipoli peninsula, Dondis told Crusius
he had seen the Dardanelles Strait “very well.”28 Crusius also
recorded that Dondis himself had been in Tripoli and on the island
of Djerba, off the coast of Tunisia, where he had been held cap
tive. Unsurprisingly, Dondis had few positive things to say about
Djerba: the water was not good, there were no mountains, and the
people were barbaric.29
In differe nt parts of the book these conv ers at ions appear in
strikingly visual form. There is a map of Crete, a drawing of
the port of Lisbon, and an image of one of Menorca’s ports. 30
None of these are very elabo rate, but in their simp le form
they did make intellig ib le a text that was ling uist ically com
plex and, in its orthograp hy, heavily influe nced by the con
temp orary pronunc iat ion of Greek. Dondis even gave Crusius
an aid to visua li ze the dist ances between diff ere nt places and
to unders tand their internal conn ect ions: on the first page of
the book Crusius copied out a comp ass, which in Greek “is
called a bousoula” and witho ut which “it is imposs ib le to nav
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Figure 2. One Greek
guest explained to
Crusius what a podaria was and how one
could use this unit of
meas urem ent. Crusius
left a drawi ng of the
sailor’s explan at ion in
the back of this Portolanos. UBT Fa 16a,
page 55.

igate far.” It was “[made of ] paper [that had been] enclosed
in glass.” 31 On the final page of the book Crusius reproduced
Dondis’s explanat ion of the units of meas urem ents that were
current in the Greek-speaking world. The Greeks used the
so-called podaria, Crusius noted, which equals the length
one gets when “the nails of two extended thumbs touch each
other.” 32

31 Πορτολάνος, UBT
Fa 16a, 1.
32 Πορτολάνος, UBT
Fa 16a, final unpagi
nated page.

Dondis’s attempts at commun ic ati ng what he knew about the
geograp hy of the Medit erran ean, straightf orw ard though they
may seem, offered Crusius an invalua ble tool to unravel the
intricac ies of a book. In the proc ess, he also greatly enriched
Crusius’s knowle dge of the Greek vernacu l ar and made visi b le
to him diff ere nt parts of the Medit erran ean’s rich topograp hy.
Other conv ers ations were aimed at acquiring similar infor
mat ion about the geop ol iti c al and relig ious lands cape of the
Medit erran ean and involved simil ar forms of visua liz at ion.
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From Donatus Crusius learned that “in the whole of Cyprus
there are fift een thous and cities and villages”, that “the cap
ital ... is Nicosia” and that “its seco nd city ... Famagusta.” 33
He also described to Crusius what was left of ancient Troy:
“[Donatus] says he has even seen the ruins of Troy which is
[a] white land, close to the sea. Not far away is the island of
Tenedos. There are still many walls. But the rest has been
destroyed. Constantinople is a bigg er city. Not far from Troy
and Tenedos is a small island called Archistrategos.” 34 In a
sense, what Donatus is doing here is guidi ng Crusius through
the remnants of ancient Troy, not unlike an early mode rn
travel writer, comp aring it with better-known places (Con
stantinople) while also offering his audie nce spec ific clues
(Tenedos, Archistrategos) to locate this ancient city on the
map of the Greek world.
Not surp risi ngly, as a prof ess or of Greek, Crusius was part icu 
larly eager to hear what his Greek guests knew about cont em
porary Athens: he asked nearly all of his visi t ors for details of
the city’s schools and churches, its inhabit ants and physical
cont ours. In 1582 Trucello told Crusius “he had seen Athens
and that the lower city had been destroyed. The upper city,
howe ver, was around three times the size of Tübingen.” 35 Two
years later, at Crusius’s instigat ion, the Greek copyi st Andreas
Darmarius shared what he knew about Athens as well as
Corinth, Sparta and other Greek citi es and places. 36 After yet
another two years, in May 1586, a priest named Michael made
his way to Tübingen and described to Crusius some of the cit
ies that he knew: Athens was “a city bigg er than Augsburg”;
Thessaloniki, “big, like Paris”; Corinth, “about the same size
as Augsburg,” with “many olive gard ens”; and Constantino
ple had “a hund red and one gates” and a “circ umfere nce”
of “eighteen Greek miles.” 37 Still later, when the archb ishop
of Ohrid and his party stayed in Tübingen, Crusius learned
that Athens “was still a big city” with seve ral churches. 38 It
is striki ng how often Crusius’s informants also tried to make
this form of visua liz at ion easi er by comp ari ng Greek citi es
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to places he knew or may have known bett er: Trucello com
pared Athens to Tübingen; Michael comp ared it to Augsburg.
Through comp ari s ons such as these, howe ver elem ent al, Cru
sius could bett er comp reh end the sizes of places he had never
witnessed firsthand.
These conv ers at ions reflected the kind of inquir ies that early
mode rn antiq uari es and cart ograp hers conducted: Cristoforo
Buondelmonti (1386-1430), for instance, sailed the Medi t erra
nean seas and offered detailed descript ions of the Greek ports
and islands that he visited, illustrating many of them with
celeb rated sets of drawings. Fra Mauro (c. 1400-1464) relied
on the test im on ies of a host of Itali an sailo rs and merc hants
for his monu m
 ental map of the world. Peter Gillis, whose
descript ions of Istanbul and the Bosporus Crusius owned and
read, became a model of this type of quant it at ive intere st in
citi es and places. Nicolas-Claude Fabri de Peiresc, famously,
mobil ized a whole netw ork of merc hants, ship capt ains, and
other informants to send him exact meas urem ents of Med
iterran ean port cities, shipp ing patterns, and much more. 39
Obtaining exact meas urem ents, then, whether through con
vers at ion or firsthand observat ion, was evid ently one hugely
important way in which Crusius and his colleagues sought
to unders tand places. This was a kind of examination that
had deep roots: the ancient authorit ies Strabo and Ptolemy,
whose works Crusius annot ated with great care, had already
advocated the art of describi ng the world’s many regions. But
it was in the late medie val and early mode rn perio ds, influ
enced by the rapid rise of antiq uari an studi es, that the schol
arly engagem ent with lands capes and places, and their past
and prese nt lives, really started to flouri sh.

39 On Buondelmonti,
see: Benedetta Bessi,
“Cristoforo Buon
delmonti: Greek
Antiquities in Flore n
tine Humanism,” The
Historical Review/La
Revue Historique 9
(2012): 63-76. On
Fra Mauro, see: Piero
Flachetta, Fra’ Mauro’s
World Map: a History
(Rimini, 2013). On
Peiresc, see: Peter
N. Miller, Peiresc’s
Medi t err an ean World
(Cambridge, MA,
2015).

Crusius could thus build hims elf a ment al image in Tübin
gen, one piece at the time, of the Greek Medi t erran ean and
of Athens in particu lar, not unlike what his trave lling col
leagues did for other places in and beyond the Mediterra
nean. But it is important to emphas ize that such forms of
knowle dge-making were not solely the produ ct of Crusius’s
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prowe ss as a listener or the result of his inquisitor ial line
of questioning. In no small part, the descript ions that Cru
sius’s guests prov ided were much more than just descrip
tions. They were attempts at making visib le somet hing that
lay beyond what was directly disc erna ble for Crusius and
could be cons ide red what Steven Shapin has called “virt ual
witnessing”: the images that Crusius’s interl ocu t ors painted
of places in the Medi t erran ean Greek world enabled him to
crea te a sort of mental image of these places, even though
he had not directly witnessed them. 40 The very prec ise Latin
term in olo gy that Crusius used to record his intera ct ions sug
gests that his guests went to great lengths indeed to actua lly
visua li ze the citi es that they were describi ng. Sometimes he
noted that his guests “painted” (depinxit) the citi es they were
talking about — as Johannes Tholoitis did for Thessaloniki,
and Platamon and Mauricius for Corinth and Athens. 41 No
actual drawi ngs of these places surv ive in Crusius’s records.
Instead, it seems that Crusius’s specific choice of words
reflects the vividn ess (enargeia) with which his guests ver
bally described these places. They crea ted what ancient rhe
toric al stand ards would have cons ide red verb al painti ngs.
In theo ry such images were so powe rf ul that they recrea ted
these Greek places in words, almost as if Crusius saw them
with his own eyes. 42
In at least one case actual drawi ngs and maps played an impor
tant role in the conversat ions between Crusius and his infor
mants. In Septemb er 1585, Crusius dilig ently subjected Dani el
Palaeologus to his customary interrogation: Palaeologus, Cru
sius learned, was originally from Athens, where his father
worked as a merchant. In time, he had become a monk at the
Iviron mona stery on Mount Athos, the sing le most important
site of Greek Orthodox monastic ism. At Crusius’s instigation,
Palaeologus clarified a few dozen vernacular Greek words
from the books in his study. 43 Crusius also asked his guest for
a descript ion of Athens. Even though the monk initially con
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fessed to “hardly being a ble to write his own name” and thus
cert ainty incapable of “painti ng” (depingere) his hometown,
he agreed to do so in the end.44 Athens, Palaeologus revealed,
had a cita del and a city around it. It had “many good springs”
and was surrounded by olive trees. The Ottomans held its cas
tle. Greek Orthodox churches defined the skyline of the city,
including, close to the ancient marketp lace, “the big church
of Saint Anne.” There were fifteen female monasteri es, but no
male mona steri es — male monast ics lived “outside the city in
the wilderness.” Many powerful and rich Byzantine famil ies
had moved to Athens after the fall of Constantinople, includ
ing the Palaeologi and the Comneni, who could both claim
an impres
sive impe
r ial lin
e
age. According to Paleaologus,
local Ottoman magi st rates feared some of these famil ies, even
though Greeks and Ottoman Turks lived largely in separate
parts of the city. Some Greek inhabitants, Palaeologus went
on, had become rich through comm erce. The circumfere nce
of the ancient city was “eighteen Italian miles.” The current
city, howe ver, was almost five times smaller and there were no
walls anym ore.

44 UBT Mb 37, fol. 85,
GH161.
45 UBT Mh 466, vol
ume 3, fol. 299-301.
46 UBT Mh 466, vol
ume 3, fol. 299.

It is striki ng how prec isely Palaeologus located the buildi ngs
of the city: the Church of the Holy Nikodemos, for instance,
was placed to the east, as were, outs ide the city, the “eight
colu mns” that were left of the ancient Academy. The cast le in
the cita d
 el was “three Itali an miles away from the sea.” 45 It was
this level of prec is ion that allowed Crusius, once Palaeologus
had finished talking, to draw a map of the city in his note
book with the help of an acquaintance of his called Simon
Eisen. 46 It depicted nearly all locat ions ment ioned by Palae
ologus and paid close attent ion to the orie nt at ion of both the
map and the buildi ngs. Once Palaeologus started describi ng
Athos, the proc ess was repeated. Even though the notes that
Crusius took on Athos are not as elabo r ate as those on Athens,
they did suff ice to create a map of the peni ns ula. In this case,
too, Crusius caref ully located and numb ered each and every
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Figure 3. With the help
of one of his aman
ue ns es, and based
on the inform at ion
given to him by Dani el
Palaeologus, Crusius
drew a map of Athens
UBT Mh 466, volu me
3, page 314.

mona stery that Palaeologus talked about — a practice that
mirrored the burgeoning urban cart og raphic al work of anti
quari es and mapmake rs of the period, who sought to comp ile
ever more comp lex and detailed plans and meas urem ents of
citi es and lands capes. 47
It is evid ent, then, that through conv ers ation Crusius man
aged to see a great deal of the Greek Mediterran ean in his
mind’s eye. In some cases, he and his guests also talked
about actual images of the Ottoman Greek world. In Decem
ber 1578 Crusius had received a set of images that depicted
the wide varie ty of peop le livi ng in these regions: in addit ion

47 For the case of
Rome, a city that
stimul ated such car
tog raphic al and anti
quari an work like no
other, see: Ian Verste
gen & Allan Ceen, eds),
Giambattista Nolli and
Rome: Mapping the
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neering the Eternal
City: Infrastructure,
Topography, and the
Culture of Knowledge
in Late Sixteenth-Cen
tury Rome (Chicago,
2018), 113-162.
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to images of a Turkish sold ier and a Turkish priest, Crusius
received paintings by an othe rw ise unknown Frenchman of
a Greek Orthodox monk, a Greek citiz en, a Greek woman, a
Greek girl, a noble Greek, and even the Greek Orthodox Patri
arch. Objects such as these derived from a stock set of images
that fore igne rs could acquire in the Ottoman Empire and are
found in numero us costume books that have surv ived from
the period. It is clear that the numero us details of the vari o
 us
types of clothing intrigued Crusius greatly. When Donatus
was in Tübingen Crusius asked his guest to clari fy and trans
late the names of the garm ents of these vario
 us indiv idu a ls.
In a series of notes as prec ise as they were elabo rate, Donatus
not only explained what indiv idu al pieces of clothing were
called, but also speci f ied how they were worn and by whom:
“the dress that Greeks wear in the city diff ered litt le or noth
ing from that of a Turk” apart from the color of their hats.
The hoods that Greek monks used to cover their head were
not attached to their habit. And Greek women, according to
Donatus, had certain “golden ribb ons” hanging down from
their dresses and wore neckl aces made of beads. 48

48 Crusius, Turcograe
cia, 188.
49 Ulrike Ilg, “The
Cultural Significance
of Costume Books in
Sixteenth-Century
Europe,” in Catharine
Richardson, ed., Cloth
ing Culture, 1350-1650
(Aldershot, 2004), 2947 at 33.

Conversations such as these reveal exactly how in the early
modern period images from costume books, which emerged
from the mid-sixteenth century onwards, could be studied.
Ulrike Ilg has shown how these books, a popular form in which
antiquariani sm and ethnography converged, not only por
trayed the full diversity of the world’s peop les as visi b le in their
appearance, but also advanced spec ific and comp lex classi
ficat ions of the human race. Costume books were connected
to the cartographic impulse to map the globe and exhibited
that “preference in the sixteenth century for organ izi ng knowl
edge in an encyclop edic manner.”49 They offered certain eth
nographic clues to chara cter and culture. Their illustrations
of cloth
ing and indi
vid
u al appear
a nce informed the way
Crusius and his contemporaries understood the peop les por
trayed, not unlike the ethnographic illustrations on maps and
in travel books. By carefully observi ng and c onside ri ng these
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objects with Donatus, Crusius thus acquired valuable lexi c o
graphical details, but also ethn og raphic information about
the appeara nce of Greek women, the attributes of the Byzan
tine Patriarch, and the garm ents of a Turki sh sold ier.50 In that
sense, Crusius’s Greek visitors, oftentimes clothed in trad i
tional attire, offered another occasion for Crusius to see the
world he never saw in pers on.
So whether Crusius was in conv ers at ion with his Greek inter
locu t ors, perusi ng one of his many books or objects, or both
at the same time, the eye, in the words of Bill Sherman, served
“as an instrum ent of appreh ension,” even when this pro
cess was prem ised on Crusius’s comp etency as a listener. 51
The forms of visua liz at ion and enargeia that defined these
encount ers demo ns trate how Crusius’s Greek interl ocut ors
made him see their world through their eyes and how their
descript ions offered Crusius subs tit utes of the journ eys that
his interl ocut ors had actua lly undert aken.
III. Embodied Encounters

For Crusius there was no way to pred ict when peop le might
appear on his door
s tep. Sometimes years sep
a
rated the
depart ure of one Greek from the arrival of another. Lucas and
Andreas Argyrus, for instance, arrived nearly two years after
Donatus, and it would take over a year before Trucello, the
next pilg rim, knocked on Crusius’s door. Most of his guests
stayed in Tübingen for only a few days before they cont inu ed
their journ eys: in 1581 Lukas and Andreas Argyrus visited
Tübingen for just two days, as did Trucello in 1582, Daniel
Palaeologos in 1584, and Jonas Taritzius in 1592. Johannes
Tholoitis remained not much long er. Neither did Andreas
Darmarius in 1584, even though Crusius “begged” this knowl
edgea ble scribe to extend his stay. 52 Johannes Constantinus
Paraskeva would stay for just a sing le day. It is not always clear
how these men and women divided their time in Tübingen,
but we may very well assume that they dedi cated much of it
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to collecting alms from the local popu l at ion. Time was scarce
and theref ore always of the essence.
If this were not already frustrating enough, the full teaching load
that kept Crusius occupied during term time — he repeatedly
complained about being up to his ears in work and about hav
ing to correct his students’ many papers — limited time for con
versation even further. In August 1589 Crusius could only give
a Cypriot from Famagusta some money because, much to his
own displeasure, his “occupations” prevented him from talking
to the man properly.53 Similarly, when the Greek copyist Dar
marius was in Tübingen, Crusius had to set exams and attend
the wedding of his godchild Barbara Hailand. Even though he
brought Darmarius to the wedding and helped the scribe sell
some of his books to the Duke, he nevertheless complained that
“many things prevented [him] from using [Darmarius] to expli
cate [his] vernacular Greek books” to satisfaction.54

53 UBT Mb 37, fol.
84v .
54 UBT Mb 37, fol. 85,
GH137 and UBT Mb
37, fol. 85, GH140.
55 UBT Mb 37, fol. 85,
GH51.
56 UBT Mb 37, fol. 85,
GH100, 120.
57 Toufexis, Das
Alphabetum, 239.

Knowing that time was limited and that the string of visit
ing Greeks might break, Crusius thus tried to make the most
of their prec ious time together. His determ ination to hear
them out simp ly jumps off the pages of his noteb ooks. Cru
sius confessed that he had not given Donatus, for instance,
who hims elf had been a very eager talker, a sing le moment of
rest. 55 During the four-day visit of Calonas, “who spoke very
fast” and “was lisping” in such a way that “he was incredi
bly hard to unders tand,” Crusius got so carr ied away that his
“head was full of Greek and was buzzing with it,” while he
had to admit that his interrogat ion had tired his guest cons id
erably. 56 Even as Calonas was departing, Crusius would not
leave the man alone. He followed him to the gates of the city,
pen and paper in hand. As Calonas “read” the city, pointing
out and transl ati ng indiv idu al objects, Crusius eagerly scrib
bled these items on his Greek wordlist — writi ng so hasti ly, as
Panagiotis Toufexis has noted, that he blott ed the pages of his
noteb ook. 57 In that respect, whether it was day or night, early
morning or late evening, mattered less than the potential
harv est that could be gathe red: it was the dead of night when
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Crusius, together with Stephan Gerlach, had first sat down to
record Calonas’s tragic test im on ies about his life and trave ls.
Crusius and his guests really burned the midn ight oil.
Even meals did not interr upt his interrogations, but rather
offered new topi cs of conv ers at ion: when Lucas and Andreas
Argyrus had dinn er with Crusius, they talked, approp riately,
about tablew are. 58 Next to a short note about some sort of
Cypriot side dish of roasted meat with vine gar and saffron,
mentioned by Donatus in 1579, Crusius recorded excite dly:
“we had this for dinn er!” Crusius also listed, with great pre
cis ion, the vernacu l ar Greek names of the indiv idu al ingred i
ents of the dish — a powe rf ul reminder that he learned about
the cont emp orary Greek world through taste as well. 59 Inter
estingly enough, it was not only the food that appeared on
the table that encoura ged conv ers at ion. Sometimes what was
not eaten was talked about as well. Many of the Greeks who
shared Crusius’s table were fasting. For two days in late June,
1582, Calonas, for instance, abstained from “eggs, meat and
other dairy produ cts.” 60 In these cross-cult ural conv ers at ions,
then, whether Crusius was tasting Greek dishes and record
ing the vernacu lar names of its ingred ie nts or whether he
observed his guests’ relig ious pract ices, the dinn er table was
as much a site of knowle dge-maki ng as the study.
Taken together these small vignettes gesture at something much
broader: conversation in Crusius’s home was a deeply embod
ied way of making knowledge. To ask how Crusius made knowl
edge out of interpersonal encounters is to realize that knowledge
was from many points of view an interpersonal affair. It was the
confined space of Crusius’s home, combined with the limited
amount of time for conversation, that made these encounters
intellectually intense and physically demanding. Even though
these Greek Orthodox Christians spent significant amounts of
time collecting alms — and sometimes lodged not with Crusius
but in one of Tübingen’s inns — they and Crusius neverthe
less spent hours in each other’s presence. This goes some way
toward explaining the eagerness with which Crusius subjected

76

Bulletin of the German Historical Institute | 69 | Fall 2021 / Spring 2022

his visitors to systematic interviews and the undivided atten
tion that he devoted to making the most of his guests’ sojourns
in Tübingen. Opening his home to these Greeks and serving
them a hot meal was evidently worth his while.
But showing forms of hospitality was possible in no small part
because of the particularly gendered organization of Crusius’s
scholarly household. Only with a supportive wife and a hospita
ble table could he have received so many Greek informants for
so long. Only relatively recently had this particular household
arrangement become a viable model. Gadi Algazi has shown
that from the fifteenth century onwards marriage — preferably
to an affluent party — and maintaining a family became an
increasingly attractive option for organizing a scholarly life.
This refiguring of the scholarly habitus prompted a similar
reorganization of the domestic space. While scholars’ wives
took charge of household affairs, their husbands could dedicate
their energies to activities that guaranteed social recognition
and a salary: scholarship.61 This new gendered organization of
the domestic sphere, with its social and hospitable dimensions,
evidently formed the bedrock of Crusius’ scholarly practices.

61 Gadi Algazi,
“Scholars in House
holds: Refiguring the
Learned Habitus,
1480-1550,” Science in
Context 16:1-2 (2003):
9-42.
62 UBT, Mb 37, fol. 85,
GH67.
63 Deborah Harkness,
“Managing an Exper
imental Household:
The Dees of Mortlake
and the Practice of
Natural Philosophy,”
ISIS (1997): 247-262,
at 251.

One bit of evidence can illum inate just how important Cru
sius’s wife was in welc omi ng Greeks into their home: in Janu
ary 1581, two Greeks stayed with them for just two days. In his
noteb ook, Crusius complained that they did not stay long er.
Nevertheless, he also noted that their departure was proba
bly for the better, because his wife had already a lot of laun
dry to do.62 I caut ion against dismissing this as a petty detail.
This kind of work, so often overlooked or taken for granted by
histor ians, was vital for creati ng opportun ities for company
and intellectual exchange. Crusius’s scholarly world was, like
those of numerous other early modern scholars, “not a world
without women but a world among women,” to stress a point
made by Deborah Harkness. 63 And conversation, in that sense,
was no more Crusius’s work than it was the product of the
silent labor of his wife and the other female memb ers of his
household.
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Conclusion

The story of Crusius and his Greek guests is as much a story
about Lutheran Germany as it is a story about Medi t erran ean
mobili ty and about the prod uct ion of knowle dge in the early
mode rn world. Crusius’s records reveal in great and granu l ar
detail how conv ers ation enabled schola rs like him to make
knowle dge out of interp ers onal encounter. The movem ents
of the Greek Orthodox Christ ians studi ed here also afford us
another opport un ity to revisit the purp orted prov inc iali sm of
the Old Reich. Clearly, Crusius’s world was one imbricated in
the global texture of the period and shaped by geop olitical
develo pm ents far beyond its bord ers. In that sense, the case
of Crusius and his Greek guests can help us think about what a
chapt er in the global hist ory of Lutheran Germany would look
like — and how this would be very much an entangled his
tory that reveals how the period’s most transformat ive phe
nome na, includi ng the globa li zat ion of Christ iani ty, inflected
small-town Ger
man life. Crusius’s con
v er
s a
t ions with his
Greek Orthodox guests thus act as a powe rf ul reminder that
global lives of the kind that hist or ia ns are now tracing need
not be lived on a global scale. Local cases like that of Crusius,
stories of peop le who were deeply rooted in their commun i
ties, were never fully sepa rated from events taking place in
worlds away.
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